In addressing the theological crisis of the exile, Ezekiel relies on the mythology of the divine king who goes out to battle against the forces of chaos, commonly referred to as the Chaoskampf. This article explores how Ezekiel employs this imagery to reconfigure Yhwh's relationships with Babylonia, Egypt, and Judah. In lieu of the now-defunct Judah, Ezekiel identifies the king of Babylon as Yhwh's earthly agent for establishing order; Egypt is (re)confirmed as the exemplary human chaotic force, opposing Yhwh and his Babylonian agent; and Judah's status is rendered a variable predicated on its political allegiances. Ezekiel's scheme allows the native Judahite Chaoskampf theology to remain intact, at the expense of drastic changes to the relationship between the Judahite monarch and his patron deity, Yhwh.
in Yhwh's battle against chaos by closely paralleling the description of the king and the description of Yhwh (v. 14; cf. vv. 11, 22, 26).
As a consequence of this synergy, the defeat of the human king on the earthly battlefield posed serious problems with regard to the power and authority of the divine king. Bluntly, the human king's defeat implied the divine king's defeat. The exile, therefore, presented a devastating challenge to Yhwh's kingship: when the human king was captured and the people exiled, it suggested that Yhwh Bible (BZAW 341; Berlin: de Gruyter, 2005) , who rejects the idea of a biblical Chaoskampf because of the lack of a standard version, without observing that many biblical texts (Genesis 1; Isaiah 40-45; Ezekiel; Job) are actively engaged in creating revisionist versions of the myth. 6 For further discussion of Psalm 18, see Klaus had been defeated also. Though there are indications of ad hoc responses to Judah's smaller scale defeats prior to this time, the exile posed a more lasting and significant issue. 8 The existing framework could accommodate the temporary subordination of Yhwh's human agent to his enemies-envisioning it as a limited tolerance of chaotic dominance that allowed Yhwh to teach a moral lesson-without threatening Yhwh's ultimate control. The human king's permanent dethronement, however, indicated the triumph of chaos over both the human and divine agents of order. The Babylonian destruction of Jerusalem and victory over the Judahite king were a major theological and ideological challenge to the adherents of the royal military ideology-in other words, the elites deported to Babylon. 9 Ezekiel's use of the Chaoskampf mythology is directly related to the theological issues posed by defeat, namely, the possibility that Yhwh had lost his status as divine king and creator. Ezekiel's object is to revise the mythological tradition in a way that would address the changed historical reality while maintaining Yhwh's claims to these titles.
II. Ezekiel's Mythological Tradition: Setting the Scene
It is useful to offer a brief survey of the type and range of the allusions that appear throughout the book of Ezekiel prior to entering a more sustained discussion of how Ezekiel arranges Babylonia, Egypt, and Judah in his revised mythological framework. Individually, few of the following references necessitate a mythological interpretation generally, or the Chaoskampf in particular.
Collectively, however, they indicate that Ezekiel is both aware of Judah's mythological tradition and,
given the aforementioned historical circumstances, using it to make a deliberate point.
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The relevant language divides loosely into three groups: terms that refer to Yhwh's weaponry, terms relating to storm imagery, and terms that describe Yhwh's chaotic opponent. There are a number of 8 Earlier attempts to address defeat as a means of divine punishment include 2 Samuel 7 and the final verses of Psalm 89, but both are concerned with short-term defeat. On Ezekiel as "reestablishing a conceptual system" in the face of a traumatic event, see Nancy R. Bowen, Ezekiel (Abingdon Old Testament Commentaries; Nashville: Abingdon, 2010), xv-xix. 9 Adding to this internal theological issue, of course, was the exiles' exposure to an alternative, Babylonian version of the divine battle against chaos, a version in which Marduk and his earthly counterpart, the Babylonian king, were the victorious proponents of cosmic order. In engaging the Chaoskampf mythology, therefore, Ezekiel must negotiate on two fronts: creating an internally viable revision of the native mythology, able to account convincingly for the audience's historical experience, while simultaneously denying the validity of the Babylonian version, in which Yhwh's defeat is explicable as part of Marduk's triumph and coronation as king of the gods. 10 Lawrence Boadt concludes that "part of [Ezekiel's] program was to rework the religious tradition, the myth, of Israel in order to re-establish the authority and power of Yahweh as the only god.… Thus the mythological language is not merely mythopoetic, but consciously attacks the common Near Eastern divine myths as real threats to the faith of Israel" ("Rhetorical Strategies in Ezekiel' Yhwh's arsenal, however, is not confined to the storm and its related elements; it also extends to a set of weapons more usually associated with fishing. The characterization of the enemy as the sea or as a sea monster provides the conceptual explanation for this (29:3-5; 32:2-6). The final metaphor in Ezekiel 17 to discuss is the sword. As noted previously, the sword's connotations are somewhat elusive, and on its own it would be insufficient to substantiate the presence of a Chaoskampf background. In the larger context of the chapter, however, it is likely that the sword contributes to the Chaoskampf imagery. This impression is reinforced by audience would have understood the dirge to be accusing the lioness of allying herself with Egypt.
The imagery specifies the offense as cooperation with chaotic forces in the following way. Furthermore, this interpretation allows a straightforward mapping of the chaotic images onto the historical events. 34 The southern Levant in the late seventh and early sixth centuries was contested territory. Judah, one of the southernmost states in this region, stood on Babylonia's southern frontier, a bastion against Egyptian incursions into the Levantine territory that Babylonia intended to claim for itself. In this context, the description of the Babylonian king's installation of Zedekiah "beside many
waters" yet with roots and branches turning toward Babylonia may be read as a reference to Zedekiah's sworn role as a loyal Babylonian vassal (17:5-6, 13-14). The ‫מים‬ ‫רבים‬ beside which the vine is planted are the chaos waters manifest: the threatening power of Egypt.
Zedekiah, however, turns his allegiance to the very ‫מים‬ ‫רבים‬ against which he is meant to defend, hoping that its support would be greater than the assistance of the distant Babylonian who had put him in power (17:7-8, 15). In so doing, he no longer acts as a buffer against Egypt on behalf of Babylon but becomes the advanced front of the Egyptian threat to Nebuchadnezzar's western border. This Although this is not conclusive, the LXX's use of ἄρχων in both verses suggests that the Vorlage had ‫,נשיא‬ a designation for the Davidide consonant with the limitation of his role. 46 In further support of the text-critical data is the strong evidence that 37:24-28 represents part of a late addition to the text, composed separately from 37:15-23. 47 In connection with this issue, William A.
Tooman has cogently argued that the Gog oracles of chs. 38-39 "might be more accurately called 'thematic pastiche,' pastiche constructed from texts that revolve, by in large, around select themes." 48 Precisely the same sort of "thematic pastiche" is visible in vv. 24-28, and in view of these featuresalong with the evidence from p967 that this chapter originally followed the Gog oracles and introduced chs. 40-48-it is reasonable to propose that vv. 24-28 came into the text at a late stage in order to smooth the transition from the sign-act interpretation into the Gog pericope. 49 It is probable such a composition would "desire to settle certain unresolved topics in Ezekiel and to coordinate the book with other scriptural texts" (the intent Tooman ascribes to the author of chs. 38-39), and it is perhaps unsurprising that in doing so the author(s) blended together two terms ‫מלך(‬ and ‫)נשיא‬ otherwise used with important distinctions in order to achieve this aim. 
IV. Conclusions
The intersection of Jerusalem's destruction by the Babylonians with native Judahite mythology created an ideological discord that demanded resolution. In response to this dissonance, Ezekiel modified the traditional roles that various human agents play in the Chaoskampf framework, rather than abandon it.
Ezekiel subtly but definitively contends that the crucial failure of Zedekiah, Jehoiachim, and their predecessors is their decision to side with the foreign nations emblematic of chaos instead of acting as Yhwh's human agent(s) to battle and subdue those adversaries. Judah's repeated choice to align itself with Egypt, the archetype of these chaotic forces, exemplifies this failure.
Because Judah aligns itself with chaos, Yhwh selects a new human agent, the king of Babylon, to fight against chaos. Nebuchadnezzar's destruction of Judah is thereby explained as an act of Yhwh, through his human agent, against the chaotic forces that threaten the divine order. The conquest of Jerusalem and the Babylonian exile are thus rationalized through a significant restructuring of the tradition, wherein the Judahite king is categorized as an agent of chaos at the same time as the Babylonian king is chosen to serve as Yhwh's representative in the human register.
While this structure could address the immediate world order, it could not stand as a permanent reality. When Ezekiel addresses the future, therefore, a second major shift occurs, one that creates a more sustainable framework. The role of the Judahite leader is no longer labeled as kingship, designated by the term ‫,מלך‬ but as a different type of leadership, designated by ‫.נשיא‬ The crucial distinction in these terms is the relative prominence of military responsibility in each: while the ‫מלך‬ is Yhwh's human agent in the fight against chaos, the ‫נשיא‬ has surrendered the responsibility for that fight to Yhwh, retaining for himself only the pastoral responsibilities of leadership.
Jacob Milgrom has argued that the Holiness Code, likely written with many of the same issues in mind, concludes that "the kingship of man is too dangerous per se. Better the kingship of Yhwh, who rewards those who obey his commandments with peace, prosperity, and life." 54 Likewise, Ezekiel crafts a future in which Yhwh alone inhabits the role of king, in both the divine and human realms.
The battle against chaos, so fundamental to Judahite ideology, is freed from the vicissitudes of human leadership.
That the book of Ezekiel envisions a radically theocentric makeover of this magnitude is entirely in keeping with its theological program. It is, nonetheless, important to note how exceptional the program is. From a Babylonian perspective, the human realm functions as expected (Nebuchadnezzar, the Babylonian king, is victorious), but the divine order is transformed (the deity behind the king is Yhwh, not Marduk). From a Judahite perspective, the divine realm retains its traditional configuration (Yhwh is in control), but the human realm is unrecognizable (Yhwh's agent is not the king of Judah but the king of a traditional enemy, Babylon). Ezekiel's reconfigured framework allows the native Judahite Chaoskampf theology to remain intact, but only at the expense of drastic changes to the relationship between the Judahite monarch and his patron deity, Yhwh.
